



"Lost in Translation:  Polychronius on Biblical Obscurity and Hebrew Text"

A.  ON JOB:  Examples of citation of "the Hebrew"
Jb. 2.5:  The word "he will bless" is again used euphemistically, with the aforementioned meaning; the Hebrew, at least, reads clearly, "he will blaspheme."
Jb. 2.8:  As much fluid was exuded in the efflux, in such a way as to make his hardships sharper, he wanted to scrape off the excess using sherds.  And the Hebrew has, "For / by scraping himself in / with it."
Jb. 10.16:  This is very unclear in the Greek.  For with precise attention, it is possible to get the meaning from the Hebrew [pl.]:  it says, "For if I am strong as a lion, you press me hard."  But the same meaning is preserved in both.  For one can say, "I, who am powerful and exultant like a lion in my surpassing glory and abundance of wealth, have been caught by my troubles as though by nets, finding no solution to my sufferings."
Jb. 13.22:  In to the wording under consideration, there is a "doubling" of what was said before.  Its meaning is opposite [to the words themselves], being equivalent to, "I will ask, and [as for you,] answer!"  The obscurity has arisen from the interchange of persons:  instead of "I speak" it has "you will speak"; and instead of "you, to me," "I, to you."  And one can discern this interchange in the translation from the Hebrew [pl.].
B.  ON JOB:  Causes of obscurity in Scripture
The obscurity / unclarity in the divine Scriptures has many causes:  1) First, because every language, when translated into another, loses its own characteristic sequence; 2) second, because synonymous [i.e., homonymous] expressions among the Hebrews stymied the translators, as [can happen in Greek] in the word kalos, regarding accent and [breathing-]mark, and oros, and the like--for kalós as an oxytone signifies someone beautiful and comely, serious about virtue and useful; but kálos as a paroxytone signifies the rope belonging to a ship; and again, óros as a paroxytone is either the reasoned account of a particular thing [= horos] or a hill and elevated place, but as an oxytone, orós is the watery part of milk; 3) third, there are Hebrew expressions which cannot be translated as they are naturally (?), but were left in the original language, like "the enclosure of Sinoch" in Jeremiah; 4) fourth, a mark of punctuation (= comma) often produces obscurity too, as in the phrase, "good will be inhabitants of earth"--unless the word "good" is punctuated; 5) fifth, the difference of accent too, as "the beginning of wisdom"--seek wisdom, unless we make it a paroxytone--árchê--and understand it as a verb, for the word árchê as a paroxytone is a verb, meaning "you are subject / subdued," but the oxytone is a noun, signifying "the beginning / rule"--I mean, of course, the "first beginning"; 6) sixth, there are frequently among them expressions denoting the singular and the plural in a single word, as the words "God" and "gods"; 7) seventh, many times there is a shift in the person [i.e., the subject of the verb]; for it is said to Abraham, "Now I know that you fear God"--instead of "you know..."; 8) eighth, because they also use the genders in an opposite way; for the moon and the sea are masculine [in Hebrew]; 9) ninth, because often some things are left out, as in the phrase, "they go up mountains and go down plains"--for the word "like" is left out, so that it would read "like mountains" (for the passage is about waves) "and go down like plains"; 10) tenth, because in the captivity, after the books had been burnt…they [i.e., the Jews] wrote them again using symbols which foreigners were not able to understand, from which arose obscurity until later on, Ezra, being inspired, remembered them all and committed them to writing.
C.  ON JOB:  From Olympiodorus' prologue
Others again did not say this, but they defamed the amazing 70 men who translated the writings from the Hebrew language into Greek.  Because they did not know Hebrew well, they allege, but were thrown off the track by the homonymy of the wording, in many passages they rendered things differently from the original.  And in saying these things, following a certain Hebrew who had made an attempt to undermine and weaken the translation of the 70, they inserted different words into the text in place of what had been written.
D. ON DANIEL:  The Song of the Three Young Men
Dan. 3.57:  You ought to know that this hymn is not found in the Hebrew or in the Syrian Bible. For it is said to have been added by certain people, on the basis of what has already been said, after this [text].  Therefore, I shall leave aside the verse-by-verse interpretation of it, since I am keeping to the interpretation of the book [itself] alone.
E. ON EZEKIEL:  Examples
Ez. 47.8:  ("This water going forth to Galilee which is toward the East and going down to the uninhabited")—Meaning, "to the [people / places] empty of piety." And the Hebrew also teaches this better; for it says, "and going to the West."  The obscurity has arisen from the fact that both West and uninhabited are written by the Hebrews with the same expressions.  For the word "arama" [i.e., arâbâh] in the Hebrew language signifies both—hence they [the LXX] said "uninhabited" instead of "West."
(…"and it came all the way to the sea, to the water of the outlet"):  The Hebrew, at any rate, says, "to the water of the salty sea," figuratively calling the whole world "sea," and "salty" on account of sin.  For almost everywhere the prophet manifestly made use of metaphors, continuously staying with [this] figure.
F. ON EZEKIEL:  References to informants and experts
Ez. 23.2 [on Oola and Ooliba]: Now then, some say that these are prostitutes in Egypt, and that [God] used them by way of comparison for the cities, in regard to their insolence. But I think that they [masc.] took their meaning from the fact that the prophet reproved them for their impiety in Egypt. — But others said that "Oola" means "mockery" and "Oliba" "having been mocked" [fem.]; that is, mocked and worthless [fem. pl.] beyond all [others].  I, however, heard a certain Hebrew saying that "Oola" means "tent," and "Ooliba," "my tent"; and that he called the 10 tribes "tent," in that they too were actually in the land of promise—and he called Jerusalem "my tent," on the grounds that the temple was there.
Ez. 33.21:  …just as in these [examples], the indistinct indication of chronology produced the appearance of a certain contradiction in the subject matter, so also in the present [instance] the text reads 'the 12th year' since those who wrote it did not indicate the chronology precisely. For one thing, the Hebrew [neut.], as those who are experienced in this said, does not have 'the 12th year,' but rather, 'And it happened in the seventh month, in the beginning of the year, on the 11th of the month…'  [BUT Cf. MT:  "in the 12th year, in the 10th [month], on the 5th of the month"]  Once one has acknowledged that the city was sacked at the beginning of the 11th year, it was superfluous to indicate the time period in the account of the city; but the [day] of the month was in fact required—since it was reasonable that the messenger set out for Babylon immediately after the sack occurred.
G.  PSEUDO-JOHN CHRYSOSTOM ON JEREMIAH
Jer. 21.13: It was mistranslated "Sôr" in the Greek; for in the Hebrew it reads "Sour"—and it is translated, "rock." [NB Symmachus renders it as "rock"] 
Jer. 25.30 [= 32.16 LXX]: The word "these" stands not well in the Greek; for the reading should have been "êdad."  "Êdad" is an exclamation of the wine-treaders as they call out in answer to the harvesters. [NB Aquila is attested as having used "êdad" (a transliteration of the Hebrew); Ziegler corrects the unanimous reading of the mss. to "eidad"]
Jer. 17.11: But some translated it from the Hebrew as follows:  "The partridge cherishes, and does not bring forth"—as it is accustomed to steal the female's eggs, then warm them, hatch them, bring them to water, cause them to drink, and then do away with them.  [Cf. Aq: "cherished"—i.e., the same root in Greek, but does not agree entirely with Polychronius' "Hebrew"]






A.  ON JOB:  Examples of citation of "the Hebrew"
Jb. 2.5:  τὸ εὐλογήσει πάλιν κατὰ τὴν ῥηθεῖσαν εὐφήμως κεῖται· ὁ γοῦν Ἑβραῖος σαφῶς "βλασφημήσει" ἔχει. [Hagedorns 1:249]
Jb. 2.8:  πολλοῦ γὰρ τοῦ ὑγροῦ φερομένου ἐν τῇ ἐκροῇ, ὥστε δριμυτέρους ἐμποιεῖν τοὺς πόνους, τὸ περιττὸν ἀποξύεσθαι διὰ τῶν ὀστράκων ἠβούλετο.  ὁ δὲ Ἑβραῖος "τῷ κνᾶσθαι ἐν αὐτῷ" ἔχει. [Hagedorns 1:254]
Jb. 10.16:  ἀσαφῶς σφόδρα τοῦτο κεῖται παρὰ τῷ Ἑλληνικῷ· ἀκριβολογῶν γὰρ τὴν ἔννοιαν ἀπὸ τῶν Ἑβραϊκῶν ἔστι λαβεῖν.  "ἐὰν γὰρ," φησίν, "εὐσθενήσω ὡς λέων, πιέζεις με."  σῴζεται δὲ ἐν ἑκατέρῳ ἡ αὐτὴ ἔννοια.  ἔστι γὰρ εἰπεῖν, ὅτι "ἐγὼ ὁ δύνατος καὶ γαῦρος λέοντος δίκην τῇ περιούσῃ δόξῃ καὶ ἀφθονίᾳ τοῦ πλούτου καθάπερ ἄρκυσί τισι τοῖς δεινοῖς τεθήραμαι οὐδεμίαν διάλυσιν τῶν παθῶν εὑρίσκων." [Hagedorns 2:60]
Jb. 13.22:  κατὰ μὲν τὸ προκείμενον δευτέρωσίς ἐστι τῶν προειρημένων· ἡ δὲ ἔννοια κατὰ τὸ ἐναντίον κεῖται, ἀντὶ τοῦ "αὐτὸς ἔρομαι, καὶ ἀπόκριναι."  ἡ δὲ ἀσάφεια ἐκ τῆς τῶν προσώπων ἐναλλαγῆς γέγονεν.  ἀντὶ γὰρ τοῦ "λαλῶ" λαλήσεις ἔχει καὶ ἀντὶ τοῦ "σύ μοι" ἐγὼ δέ σοι· ἀπὸ δὲ τῶν Ἑβραϊκῶν τὴν ἐν τῇ ἑρμηνείᾳ ἐναλλαγὴν διαγνῶναί τις δύναται. [Hagedorns 2:145]
B.  ON JOB:  Causes of obscurity in Scripture
ἡ ἐν ταῖς θείαις γραφαῖς ἀσάφεια πολλὰς ἔχει τὰς αἰτίας· πρῶτον μέν, ὅτι πᾶσα γλῶσσα εἰς ἑτέραν μετατιθεμένη ἀπόλλυσι τὸν ἴδιον εἱρμόν.  δεύτερον δέ, ὅτι αἱ συνώνυμοι τῶν λέξεων παρ' Ἑβραίοις ἄγνοιαν εἰργάσαντο τοῖς ἑρμηνευταῖς ὡς τὸ "καλος" περὶ τόνου καὶ σημασίαν καὶ τὸ "ορος" καὶ τὰ ὅμοια…  τρίτον εἰσὶ λέξεις Ἑβραϊκαὶ αἱ παρ' Ἕλλησιν ὡς ἔχουσι φύσεως ἑρμηνευθῆναι οὐ δύνανται, ἀλλ' ἐπὶ χώρας εἰάθησαν ὠς παρὰ Ἰερεμίᾳ τὸ ἀπόκλεισμα σινώχ.  τέταρτον καὶ στιγμὴ πολλάκις ποιεῖ ἀσάφειαν ὡς τὸ χρηστοὶ ἔσονται οἰκήτορες γῆς, εἰ μὴ ὑποστιχθῇ τὸ "χρηστοί῾…  πέμπτον καὶ τόνου διαφορά, ὡς τὸ ἀρχη σοφίας, ζήτησον σοφίαν, εἰ μὴ παροξύνωμεν τὸ "ἄρχῃ" καὶ ῥῆμα λάβοιμεν…  ἕκτον πολλά ἐστι παρ' αὐτοῖς ἐν μιᾷ φωνῇ τὸ ἑνικὸν καὶ τὸ πληθυντικὸν δηλοῦντα, ὡς τὸ "θεὸς" καὶ "θεοί."  ἕβδομον πολλὰ μεταπίπτει τοῖς προσώποις.  τὸ γὰρ πρὸς Ἀβραὰμ νῦν ἔγνων, ὅτι φοβῇ σὺ τὸν θεὸν ἀντὶ τοῦ "ἔγνως" εἴρηται.  ὄγδοον, ὅτι καὶ τοῖς γένεσιν ἐναντίως χρῶνται· ἀρρενικῶς γὰρ τὸ "σελήνη" καὶ "θάλασσα" λέγουσιν.  ἔνατον, ὅτι πολλάκις ἐλλείπουσί τινα, ὡς τὸ ἀναβαίνουσιν ὄρη καὶ καταβαίνουσι πεδία· λείπει γὰρ τὸ "ὡς," ἵνα ᾖ "ὡς ὄρη" – περὶ κυμάτων γὰρ ὁ λόγος – "καὶ καταβαίνουσιν ὡς πεδία."  δέκατον δέ, ὅτι ἐν τῇ αἰχμαλωσίᾳ ἐμπρησθεισῶν τῶν βίβλων, εἶτα διαπεμπόντων ἀλλήλοις τῶν ἀπὸ Ἰερουσαλὴμ εἰς Βαβυλῶνα τὰ λόγια τοῦ θεοῦ λοχῶντες ἀφῄρουν τὰς βίβλους.  οἱ δὲ πάλιν διὰ συμβόλων ὧν οὐκ ἠδύναντο ξένοι νοεῖν ἔγραφον, ἐξ ὧν ἡ ἀσάφεια, ἕως ὕστερον ἐμπνευσθεὶς Ἔσδρας πασῶν ἐμνημόνευσε καὶ γραφῇ παραδέδωκεν. [Hagedorns 1:151-2]
C.  ON JOB:  From Olympiodorus' hypothesis
ἕτεροι δὲ ταῦτα μὲν οὐκ εἶπον, τοὺς δὲ θαυμαστοὺς ἄνδρας τοὺς ἑβδομήκοντα διαβεβλήκασι τοὺς μεταβεβληκότας ἐκ τῆς Ἑβραίων φωνῆς εἰς τὴν Ἑλλάδα τὰ γεγραμμένα.  οὐ γὰρ καλῶς, φασίν, νοήσαντες τὰ Ἑβραϊκά, ἀλλὰ τῇ ὁμοφωνίᾳ τῶν λέξεων πεπλανημένοι εἰς πολλοὺς τόπους ἕτερα ἀνθ' ἑτέρων ἐκδεδώκασιν.  οἱ δὲ ταῦτα φήσαντες Ἑβραίῳ τινὶ πεισθέντες ὑπορύττειν ἐπιχειρήσαντι καὶ παραλύειν τῶν ἑβδομήκοντα τὴν ἑρμηνείαν ἕτερα ἀντὶ τῶν γεγραμμένων παρενέβαλον ῥήματα τῷ συγγράμματι. [Hagedorns pp. 1-2]
D. ON DANIEL:  The Song of the Three Young Men
Dan. 3.57:  εἰδέναι δὲ δεῖ, ὡς οὗτος ὁ ὕμνος οὐ κεῖται ἐν τοῖς Ἑβραϊκοῖς ἢ ἐν τοῖς Συριακοῖς βιβλίοις· λέγεται γὰρ ἀπὸ τῶν εἰρημένων παρά τινων μετὰ ταῦτα συντεθεισθαι, διόπερ καὶ αὐτὸς τὴν καθεκάστην αὐτῶν ἑρμηνείαν παρήσω, τῆς ἑρμηνείας μόνον ἐχόμενος τῆς βίβλου.
E. ON EZEKIEL:  Examples
Ez. 47.8 (a):  ("This water going forth to Galilee which is toward the East and going down to the uninhabited")—ἀντὶ τοῦ, ἐπὶ τοὺς εὐσεβείας ἐρήμους.  ὁ δὲ Ἑβραῖος καὶ τοῦτο ἄμεινον διδάσκει, φησὶ γὰρ· "καὶ ἐρχόμενον ἐπὶ δυσμὰς."  ἡ δὲ ἀσάφεια γεγένηται ἀπὸ τοῦ διὰ τῶν αὐτῶν λέξεων καὶ τὰς δυσμὰς καὶ τὴν ἀοίκητον παρὰ τῶν Ἑβραίων γράφεσθαι· τὸ γᾶρ "ἄραβα" κατὰ τὴν Ἑβραίων φωνὴν ἑκάτερα σημαίνει, ὅθεν καὶ ἀντὶ δυσμῶν, ἀοίκητον ἔφασαν.  [Vianès no. 1687b]
Ez. 47.8 (b):  (…"and it came all the way to the sea, to the water of the outlet"):  ὁ δἐ γε Ἑβραῖός φησι, "ἐπὶ τὸ ὕδωρ τῆς ἁλμυρᾶς θαλάσσης," θάλασσαν τροπικῶς καλέσας τὴν ἅπασαν οἰκουμένην, ἁλμυρὰν δὲ διὰ τὴν ἁμαρτίαν.  πανταχοῦ γὰρ μικροῦ φαίνεται ὁ προφήτης μεταφοραῖς κεχρημένος δι' ὅλου ἐπιμένων τῷ σχηματισμῷ. [Vianès no. 1688]
F. ON EZEKIEL:  References to informants and experts
Ez. 23.2: Οἱ μὲν οὖν φασι πόρνας εἶναι ταύτας ἐν Αἰγύπτῳ, καὶ πρὸς ὕβριν παραβάλλειν ἐκείνας τὰς πόλεις· εἰληφέναι δὲ αὐτοὺς οἶμαι τὴν ἔννοιαν ἀπὸ τοῦ τὴν ἐν Αἰγύπτῳ αὐτῶν ἀσέβειαν ἐλέγχειν τὸν προφήτην. — Ἄλλοι δὲ ἔφασαν τὸ Ὀολὰ μωκισμὸν σημαίνει, τὸ δὲ Ὀλιβὰ μεμωκισμένην, οἱονεὶ μυκτηριζομένας καὶ εὐτελεῖς παρὰ πάντας· ἐγὼ δὲ Ἑβραίου τινὸς ἤκουσα λέγοντος, ὅτι τὸ μὲν Ὀολὰ "σκήνη" σημαίνει, τὸ δὲ Ὀλιβὰ, "σκηνή μου"· καὶ σκήνην μὲν καλέσαι τὰς ι' φυλάς, ἅτε καὶ αὐτὰς ἐν τῇ γῇ τῆς ἐπαγγελίας τυγχανούσης· σκηνὴν δέ μου καλέσαι τὴν Ἰερουσαλὴμ, ὡς αὐτόθι τοῦ ναοῦ καθεστῶτος.
Ez. 33.21: …ὥσπερ ἐν τούτοις ἀδιαφόρως τῶν χρόνων ἡ ἐπισημασία γενομένη ἔδοξε μάχην τινὰ ἐν τοῖς προκειμένοις δεικνῦναι, οὕτω καὶ κατὰ τὸ παρόν, τὸ "δωδέκατον ἔτος" κεῖται, οὐκ ἀκριβῶς τῶν γεγραφότων ἐπισημηναμένων τὸν χρόνον· αὐτίκα τὸ Ἑβραϊκόν, ὡς οἱ περὶ ταῦτα ἔμπειροι ἔφασαν, "δωδέκατον ἔτος" οὐκ ἔχει, ἀλλὰ "καὶ ἐγένετο ἐν τῷ ἑβδόμῳ μηνὶ ἐν ἀρχῇ τοῦ ἐνιαυτοῦ, ἑνδεκάτῃ τοῦ μηνός"· ὡμολογημένου [ὁμολογησαμένου Mai ὁμολογημένου Ottobon. 452] γὰρ ὡς ἐν ἀρχῇ τοῦ ἑνδεκάτου ἔτους τὴν ἅλωσιν ὑπέστη ἡ πόλις, περιττὴ ἦν λοιπὸν ἡ ἐπισημασία τοῦ χρόνου ἐν τῇ κατὰ τὴν πόλιν διηγήσει· ἡ δὲ τοῦ μηνὸς ἀναγκαῖα οὖσα ἐτύγχανεν, ἐπειδήπερ τῆς ἁλώσεως γενομένης, εἰκὸς ἦν εὐθὺς τὸν ἀγγέλλοντα εἰς Βαβυλῶνα στείλασθαι.
G.  PSEUDO-JOHN CHRYSOSTOM ON JEREMIAH
Jer. 21.13: Οὐ καλῶς Σὼρ ἡρμήνευται παρὰ τῷ Ἑλληνικῷ· παρὰ γὰρ τῷ Ἑβραίῳ "Σοὺρ" κεῖται· ἑρμηνεύεται δὲ πέτρα. [Cf. Αq: (1) solida; (2) tyrus; Sym: πέτρα; Theod: συνεχομένη]
Jer. 25.30 [= 32.16 LXX]: Τὸ οἵδε οὐ καλῶς κεῖται παρὰ τῷ Ἑλληνικῷ· ἡ Δὰδ [leg. ηδαδ] γὰρ ἐχρῆν κεῖσθαι. Δὰδ [leg. ηδαδ] δέ ἐστιν ἐπίρρημα τῶν ληνοβατούντων ἀποκρινομένων πρὸς τοὺς καταλέγοντας. [Cf. Aq: ηδαδ; Ziegler corrects LXX to αιδεδ]
Jer. 17.11: Τινὲς δὲ αὐτὸ οὕτως ἡρμήνευσαν ἐκ τοῦ Ἑβραϊκοῦ· "Πέρδιξ θάλπει, καὶ οὐ γεννᾷ·" ὡς ἂν εἰωθότος ὑποκλέπτειν τῆς θηλείας τὰ ὠὰ, εἶτα θερμάνας καὶ ἀποτεκὼν, ἀγαγὼν ἐφ' ὕδωρ, καὶ ποτίσας ἀναιρεῖ.  [Cf. Aq: ἔθα<λ>ψεν]
Jer. 51.37 [= 28.37 LXX]: Κατὰ μὲν τὸν Ἑλληνικὸν μηνύει ὅτι εἰς ἐρημίαν ἔσται ἀκανθώδη· θῆνας γὰρ λέγει τὰς θάμνους. Ὁ δὲ Ἑβραῖος "εἰς κοιλότητας" ἑρμηνεύει. [Cf. Sym: εἰς βούνους]



